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In deed Rabbi Jesus (Yeshua) is a model for everyone.Rabbi Yeshua, that religious Jew who
walked this earth two thousand years ago, is presented anew through the refracting lenses of the
four gospels and the picture of the dynamic, turbulent, then-contending various
‘Judaisms’ (plural intended) of his time. In presenting this emergent image of Yeshua: Jesus the
Jew a Model for Everyone, now in its third edition, Leonard Swidler speaks as a modern
Christian theologian—not so much about Christ, but about the historical Jesus, or rather, Rabbi
Yeshua ha Notzri (Rabbi Jesus the Nazorean). Dr. Swidler presents a timeless model for how to
live today a full human life by taking on responsibility for the oppressed of society, breaking
through anti-feminine stereotypes, living an “androgynous” model; for all (not just Christians) to
follow.This very readable book provides a world-acclaimed biblical scholar’s introduction to
recent biblical research into the Jewishness of Jesus as a model to follow today—and tomorrow!
After reading this book, whether you are a convinced Christian, a ‘Spiritual But Not Religious’
person, or even someone unaffiliated, you will learn what the famous Rabbi Yeshua “thought,
taught, and wrought” which makes eminently good sense for yesterday and today, and presents
a deeply meaningful, timeless model to follow!You will find yourself amazed when you find the
biggest secret hidden in plain sight.This book will:Help you relate to your Jewish neighbors and
friendsLearn and be surprised that most Christians practice a variation of JudaismReveal
specifically what Rabbi Jesus (Yeshua) is really about!

"Kate Braestrup is funny, reflective, and--above all--honest. In Anchor and Flares, she has
proven, once again, that she is a writer upon whom nothing is lost, even when her mind is
reeling."―Phyllis Theroux, author of Night Lights: Bedtime Stories for Parents in the Dark"Kate
Braestrup is at the very top of her game with Anchor and Flares. She's working to understand
the very heart of parenthood--the weave of attachments that make it almost impossible to do
what we know we must: let go."―Kelly Corrigan, author of Glitter and Glue and The Middle
Place"Reading Anchor and Flares is like having a fiercely compassionate and comically no-
nonsense best friend meandering with you through meditations on faith, war, death, and
parenting. Why? Why? Why? Braestrup asks a million times, in a million different ways.
Sometimes the answer is courage or grief or hope. But usually it's love."―Catherine Newman,
author of Waiting for Birdy"Sensitive and wholesomely charming, the book is refreshingly free of
preachy proselytization and instead addresses the bittersweetness of parenthood and perennial
nurturing. Braestrup delivers another appealing, tenderhearted memoir braiding faith and
family."―Kirkus --This text refers to an alternate kindle_edition edition.About the AuthorKate
Braestrup serves as chaplain to the Maine (Game) Warden Service. She is the author of a novel,
Onion, and several bestselling memoirs. She has written for O, the Oprah Magazine, the New



York Times, More Magazine and the Huffington Post. She lives in Maine with her husband,
Simon van der Ven, and their six children. --This text refers to an alternate kindle_edition edition.

http://ebook-download.neutronbyte.com/pdf-file/Wa18oYTP/e/EJBo/OPMw/oJdaB/Yeshua-Jesus-the-Jew-a-Model-for-Everyone


YeshuaJesus the Jew a Model for EveryoneLeonard SwidlerYeshuaJesus the Jew a Model for
EveryoneLeonard SwidleriPub Global Connection, LLCPublished by iPub Global Connection,
LLCwww.iPubCloud.com1050 W. Nido Avenue, Mesa, AZ
85210www.iPubCloud.cominfo@iPubCloud.comAll rights reserved. No part of this book may be
reproduced in any way without the express written permission of the publisher.Copyright © 2020
Leonard SwidlerAbout iPubCloud.comYou’ve opened the right book from the iPub international
library. You might be a scholar, an avid reader, a mother or father, a teacher, a ‘tween or teen, or
one of the rest of us.Welcome home to iPub Global Connection where knights of old and now
digital nomads from all over the world meet safely to share ideas, find resources, and support
individuals whose voices wish to be heard to create and protect the world for your great- great-
grandchildren.We are committed to the empowerment of each and all indi-viduals’ contributions
to a better world. Often, we feel paralyzed by our limiting doubt that alone we have no ability or
opportunity to make any real impact. When that thought comes up, pick up your eraser in your
mind’s eye and say “backspace, delete.” Individually, together, we can and will influence causing
important changes to ensure a habitable world for three genera-tions….a world embracing
global citizenship one by one.How would you begin to define global citizenship? One way might
be to be open enough to learn about other cul-tures and peoples so that we can connect with
everyone. There are, of course, many ways—through music, art, blogs, podcasts, philos-ophy—
all of which help children model how to be better citizens.Here you may find what you’re looking
for, the idea you’d like to expand…a place to be open, to learn, and to trust.Read on and
become a part of the ongoing conversations. Email a note, comment, or share your idea or blog
post. Don’t keep your views or us a secret. Your voice counts and we care.This world is in dire
need of love, patience, and respect, and iPub Publishing is a place where you may find a sen-
tinel in the direction to achieve this transformation. We, along with you, can be a guide towards
world peace, im-proving communication through dialogue, and advancing di-plomacy among
nations to engage with differences. Our international writers, authors, thinkers, and scholars are
here to make you think….Join the renaissance!iPub Global Connection,
LLCwww.iPubCloud.com1050 W. Nido Ave.Mesa, AZ 85210info@iPubCloud.comCopyright ©
2020 Leonard SwidlerThird EditionOther iPub Global Connection books may be found
at .CONTENTSAbout iPubCloud.comIntroductionChapter I Yeshua is the Measure of What it
Means to be Christian1. Meaning of Jesus Yeshua2. Meaning of Christ3. Meaning of
Measure4. The Yeshua of History4. The Teaching Yeshua, Not the Taught Christ5. Yeshua:
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Divine8. Pre existent Christ?9. Logos Theology10. Dialogue Suggests a Resolution11.
“Divinization” in Religions12. An Excursus: The Resurrection13. ConclusionChapter II Yeshua
and His Followers Were Not Christians, They Were Jews: Implications for Christians Today1.
Yeshua the Torah true Jew2. The Pharisee-like Yeshua?3. Yeshua, a Galilean Hasid?4.



Development and Reinterpretation in the Bible5. Implications for ChristiansChapter IIIYeshua,
Feminist and Androgynous: An Integrated HumanA. Yeshua was a Feminist1. The Status of
Women in Palestine2. The Nature of the Gospels3. Yeshua as Source and as Jew4. Women
Disciples of Yeshua5. Women and Resurrection from the Dead6. Women as Sex Objects7.
Yeshua’s Rejection of the Blood Taboo8. Yeshua and the Samaritan Woman9. Marriage and
the Dignity of Woman10. The Intellectual Life for Women11. Women in Yeshua’s Language12.
God as a Woman13. ConclusionB. An “Androgynous” Yeshua1. Reasonable and Cool/Feeling
and Emotion2. Firm and Aggressive/Gentle and Peaceful3. Justice/Mercy4. Pride and Self-
Confidence/Humility and Reserve5. Provider of Security/Need for Security6. Organization/
People7. ConclusionChapter IVCan One Gain Salvation Only Through Yeshua the Christ?1.
“God Was Reconciled to the World through Christ”2. Paradigm Shift in Language and
Thought3. Modern Paradigm shift4. Other Paths to God5. Expanded Use of the Term
“Christ”6. ConclusionIntroductionIn these pages I speak as a modern Christian theologian—not
so much about Christ, but about the historical Jesus, or rather, Yeshua, the religious Jew who
walked the same earth as I do, almost two thousand years ago. He is no dead figure for me. He
is of the greatest interest not only to me, but also to many mod-ernists. I want to argue that it is
Yeshua who is the measure for Christians of what it means to be Christian, who is the model of
how to live a fully human life. Hence, all doctrines about him must be seen as the means to attain
a clearer, fuller picture of his historical reality, and not allowed to act as distracting distortions of
the focal figure of the Christian religion.At the same time, the Christian doctrines about the
divinity of Christ are not to be waved aside as meaningless. They are in fact attempts to
articulate, in particular, cultural thought catego-ries of the encounter with the “trans-cendent,”
which “goes be-yond” the everyday, which Christians find in Yeshua. They need to be correctly
understood and reexpressed in contempo-rary thought categories.Further, when we look at the
historical Yeshua through the re-fracting lenses of the Gospels and a few other helpful docu-
ments it becomes immediately apparent that he was a Jew—a very de-vout practicing Jew—
until his last breath when he died with a Jewish prayer to the Jewish God on his lips. It also be-
comes clear that he was not the Messiah expected by the Jews, but he did become the Christ
through whom the Gentiles came to know the one true God of the Jews. The fact that Yeshua
and his followers were Jewish meant that they also thought and spoke Jewishly, which has pro-
found implications for all subsequent under-standing of the Yeshua event.Although Yeshua
provides a model for all on how to live a full human life, he obviously also felt especially
responsible for the oppressed of society, and very especially for the largest op-pressed class of
his and every other society: women. In brief: Yeshua was a feminist. He likewise broke through
the stereo-types of the so called feminine and masculine character-istics and fused them in his
own char-acter, thereby providing an androgy-nous model for all. There is of course a whole list
of dif-ferent dimensions of the modeling of a fully human life by Yeshua, but the chapter
presenting these dimensions is the open-ing of that project, which the reader can continue on
her or his own endlessly.The final set of reflections here attempts to set a curb on the over-



weening Christian triumphalism which has traditionally made exclusive claims to a life of
wholeness and holiness, with salvation being possible only along the path of Yeshua the Christ.
Not so. All Christians are to be missionaries, that is, one is sent into the world to bear wit-ness to
what they have found in Yeshua. In the new dialogic age one must not only witness, but also be
witnessed to. In a word, s/he must be in dialogue to gain an ever-fuller grasp of reality, and the
Source of all.Chapter IYeshua is the Measure of What itMeans to be ChristianI want to argue
that Jesus, Yeshua, is the measure of what it means to be Christian. It might appear at first that
this is a very obvious claim clearly accepted by all Christians. It may indeed be accepted by all
Christians in theory, but I am afraid that it is not accepted by all Christians in the reality of their
be-liefs. That is partially because many Christians have a very unclear idea about the meaning
and implications of the three main words in that sentence: Jesus, Christian, measure. So, let us
first clarify the meaning of the words.1. Meaning of Jesus YeshuaThe name Jesus is simply a
Latin form of the Greek Iesous. Ac-tually, Iesous is not originally a Greek name, but rather a
Greek form of a Hebrew name, Yehoshua (the biblical Yoshua), which means “YHWH (probably
pronounced Yahweh) is salva-tion.” It is not difficult to see how the movement from Yehoshua,
which in colloquial parlance would sometimes be abbreviated as Yeshua or even Yeshu, was
transliterated into the Greek Iesous and the Latin Jesus. Unfortunately, in the move-ment of the
name Yeshua from its original forms into the various lan-guages used by Christians and others,
something important has been lost. First of all, Jews no longer use the name Yeshua, nor indeed
do Chris-tians (in fact, both the Hebrew and Greek forms as proper names disappear from
usage after the first century).[1] As a result, both Christians and Jews automatically think of
Jesus as the name of someone other than a Jew. This simple fact tends to cut Chris-tians off
from the taproot of their religion, the Hebrew Jewish tradition. On the other hand, it also tends to
cut Jews off from a very important son of their tradition, one who has become the most
influential Jew of history, surpassing in historical impact even such giants as Moses, David,
Marx, Freud, and Einstein. The name of Yeshua is made up of two parts. The first part, Ye, is an
abbreviated form of the Hebrew proper name for God, YHWH. The second part, shua, is the
Hebrew word for sal-va-tion.[2] The word salvation, however, is one that to a large extent has
been significantly altered in the Christian tradition from its meaning in Israelite religion and its
root meaning in Greek and Latin. It has for the most part been given a restricted meaning since
the third century A.D., namely, that when believ-ers in Jesus Christ die, if they have remained
faithful, they will go to heav-en. But that is not at all what the word basically means. In its Latin
form, salvatio, it comes from the root “salus,” (the Greek form is soterion/soteria from saos)
meaning whole-ness, health, or well-being. Hence, “salutary” and “salubrious” in English. The
same is true of the Germanic root of the word, heil, which adjec-tively also means whole, hale,
healed, healthy. In-deed, this is also where the English word “holy” comes from. To be holy
means to be whole, to lead a whole, full life. When we lead a whole, full life, we are holy, we
attain salvation and wholeness.[3]The name Yeshua, then, means YHWH is salvation and whole-
ness; and the name YHWH is the Hebrew proper name of the one and only God who created



every-thing that exists. We are so used to the concept of monotheism today that we do not real-
ize what an extraordinary breakthrough this insight was in the histo-ry of humankind. It had
massive immediate implications for how one related to all other human beings and all reality. If I
lived in a nation that had its own god or gods, and all other nations also had their own god or
gods, then the ethical rules that were developed by my god’s religion would not necessarily ap-
ply to those persons and things under other gods. Hence, there was not one ethic which was
valid for all human beings and for all the earth—until the insight developed that there was in fact
one creator God of all human beings and reality. Therefore, the very name Yeshua is an
assertion that YHWH is the source of wholeness for all human beings and all things. It is a name
that carries the very heart of the great contribution of the Hebrew people to humanity and ethical
monotheism. Of course, there were many Jewish men named Yeshua besides Yeshua of
Nazareth. However, there is a special appro-priateness in the fact that Yeshua of Nazareth was
given this name, for it is through him that billions of non Jews came to the Jewish in-sight of ethi-
cal monotheism, came to YHWH, and came to salvation and wholeness.2. Meaning of ChristIt
is quite unfortunate that we Christians have the name that we do. The term “Christ” is simply a
Europeanized ver-sion of a Greek translation of a Hebrew title. It was given to a number of Jews
during that apocalyptic period shortly before, during, and after the lifetime of Yeshua, including
Yeshua of Nazareth. It is one of many titles that were given to Yeshua by his followers, one which
he probably never used of him-self,[4] but was at-tribut-ed to him, possibly during his lifetime, by
some of his followers. However, there is a special irony in this attribution’s having re-ceived such
promi-nence, for he was later clearly recognized by his disciples not to be the sort of Messiah
that was expected by his enthusiastic Jewish partisans. The Messiah, the Christ, ex-pected by
Peter and the other disciples was first thought to be a Jewish royal figure in David’s mold who
would eject the Roman occupiers from Israel and reestablish kingship in Israel. Clearly this did
not hap-pen; hence most Jews had no grounds for assum-ing that Yeshua was the promised
Messiah. Probably not all of his followers were set on seeing him as the promised Messiah but
viewed him in other ways, for example, as a prophet or teacher (rabbi). But those who did think
of him as the promised Messiah were ready to admit after his crucifixion that they were
mistaken. This is reflected, for example, in Luke’s Gospel where two of Yeshua’s followers on the
way to Emmaus spoke of him as “a prophet” and, after referring to his crucifixion, added in disap-
pointment, “but our own hope had been that he would be the one to set Israel free.” (Lk 24:21)
After the resurrection experience, however, some of Yeshua’s followers appar-ently slowly began
to decide not to abandon the term Messiah but to transform it, to read it in a different sense.
Eventually the term Messiah or Christ became something like the preferred title for him, often
function-ing as a kind of surname. However, all this took some time and it was not until later in
the first century that the followers of Yeshua were referred to as “Christians.” As the Acts of the
Apostles tells it, the term first used was followers of “The Way,” that is, the way to lead a whole,
holy life, a Jewish life, which had been taught and exem-plified by Yeshua of Nazareth. It would
of course make the most sense if the followers of Yeshua had given them-selves a name related



to his name Yeshua. How-ever, the only term widely used among Christians which relates to the
name of Yeshua, or rather Jesus, has unfortunately picked up a very negative connotation and
stands for precise-ly the opposite of what Yeshua himself stood for: Jesuitical.3. Meaning of
MeasureNevertheless, I still wish to make the claim that Jesus, Yeshua, is the standard, the
measure by which everything is to be judged in answering the question of whether or not it is
Chris-tian. But to do this it is also important that we be clear about what we mean when we say
that something is the measure or standard of some-thing else. We are talking about mainly a set
of beliefs, or doc-trines, including rules for conduct, which we refer to in shorthand fashion with
the terms “faith and morals.” For the sake of simplicity and clarity let us refer to the teachings in
these two areas as doctrines, which of course means precisely “that which is taught,” coming
from the Latin word docere, to teach.A teaching or doctrine is a “reaction to” a person or event. A
doctrine is some-thing that arises in a bipolar fashion. There is the initial event and then the
person who reacts to it. The initial event of course cannot simply be “repeated.” It must somehow
be as-similated by the observer. Otherwise, it will remain simply a past fact which does not
impact anyone’s life. If an ini-tial event is to develop into a teaching or doctrine, a person or
persons must somehow perceive it and state its significance. It is that under-standing and
expression that transmits and determines the direction and form of the power of the initial event
in the lives of living persons. A number of persons may perceive the same event with some react-
ing with indifference and others reacting positively or negatively in a great variety of ways. Pre-
cisely that “reaction to,” that understanding and expres-sion of the signifi-cance of the initial
event, is the power transmitting and shaping instrument which we call doctrine or teaching.
Hence, when we speak of what it means to be Christian, or Christology, it is not sufficient to
attempt to point to or “repeat” the Yeshua event. In fact, it is impossible to do so. Living persons
must somehow per-ceive the Yeshua-event and respond to it with something more than indif-
ference to produce a doctrine that will affect their lives.In the history of Christianity, many
persons have in various ways perceived the Yeshua event and have reacted to it vigor-ously. It
has often produced a deep effect on their lives. But not all “reactions to” the Yeshua event, that
is, not all doctrines of Christology, have been or are now accepted by all committed Christians.
No concerned Christian can affirm, for example, both the world fleeing Christologies of some
Gnostic Christians (which were tradi-tion-ally rejected as heterodox) and the world affirming
Christologies of the Synoptic Gospels. Some-where Christians must have a measuring stick by
which to judge a “correct” Christology. For some, it is contemporary Church authority
(magisterium). For others, it is past Church authority (traditio), either in whole or in part (e.g., the
first seven Ecumenical Councils). For still others it is the authori-ty of the Scriptures (sola
Scriptura), although many Protestants now rec-ognize that Scripture itself is simply the earliest
set of traditions.Today historically minded Christian thinkers are putting forth a Christological
method that attempts to go beyond the authority of tradition (whether magisterium, traditio, or
Scriptura) and locate the initial event fundamentally not in any fore-shortened “reaction to,” or
doctrine about, the Yeshua event, but in the Yeshua of history himself. Living Christians must as



much as possible appre-hend and respond to this Yeshua of history, that is, the Yeshua of
Nazareth who lived in Israel two thousand years ago. It is no longer sufficient in a world that is
historically con-scious for Christians to “react to” earlier “reactions to,” or doctrines about, the
Yeshua event. Historically conscious persons want to base their judgments and actions as
much as pos-sible on the primary facts. For Christians, the original preeminent facts are that the
historical person Yeshua of Nazareth stood in the Hebraic and Judaic traditions as they had
developed up to his time and then were given the particular interpreta-tion he set forth.4. The
Yeshua of HistoryWith the help especially of the historical critical method, but also of other
critical scholarly methods such as literary criticism, we are now able to perceive the major
outlines of the actual teach-ings of Yeshua that impacted his followers. This perception, of
course, will continue to be refined, but the essential elements are reasonably sure. We must
bear in mind that it was only in the beginning of the nineteenth century that a sense of history as
we now under-stand it developed in any civili-zation. One conse-quence was that Christian think-
ers and scholars began the search for the “historical Jesus,” the Yeshua of Nazareth who lay
behind the many conflicting things said about him in the past two thousand years. Up until that
time his teach-ings, contained in the Gospels, were known as those of all the figures of antiquity
are known; namely, as trans-mitted by his disciples.Early in this century with the development of
certain critical tools it was perceived that the sources of our image of the histor-ical Yeshua, the
Gospels, were not primarily historical docu-ments—four different modern biographies—but
rather four sepa-rate faith statements based on historical reminiscences. The Gospels
communicated what various early followers of Yeshua understood and believed to be of the
greatest impor-tance about him, his teachings and actions, and his final “exaltation in glory.”For
several decades beginning about 1918—although the tenden-cy went back to H. S. Reimarus (d.
1768)—there was great skep-ticism among New Testament scholars concerning the possibility
of getting from the “Christ of faith” to the “Yeshua of history.” That astringent phase is now largely
over so that it is possible to state with confidence: “It is today a broadly held con-sensus that,
although because of the nature of the sources it is impossible to produce a biography of Jesus,
the description of the irreplaceable funda-mental characteristics of his proclamation, his action
and his fate, on the other hand, is very much possible.”[5] This is the statement of a Catholic
systematic theologian, Hans Küng, who here quite accurately reflects the view and work of a
growing number of New Testament exegetical scholars—Catholic, Protestant, and Jewish.One
of them, E. P. Sanders, refers to the works of ten of his most prestig-ious colleagues, including
Martin Hengel, Paul Winter, Joachim Jeremias, Eduard Schweizer, C. H. Dodd, and Geza
Vermes, writing that “the dominant view today seems to be that we can know pretty well what
Jesus was out to ac-com-plish, that we can know a lot about what he said, and that those two
things make sense in the world of first century Judaism.”[6] The Jewish scholar Geza Vermes
argues that, “we can manage to perceive his ideas, the ipsissimus sensus, even without the
actual words in which they were formulated.”[7]It is that Yeshua of history, then, the one who
lived in the land of Israel two thou-sand years ago, who can clarify for con-temporary Christians



what must be the touchstone for all “reactions to,” that is, all “doctrines” about him including the
various ones in the New Testament itself.[8] The image of the his-torical Yeshua produced by the
help of the historical method is simply a contemporary “image” and can make no more claim to
allegiance by Christians than any other “image” of Yeshua, as, for example, that of Paul, who
never knew Yeshua, or a Gnostic Christian, or the Council of Chalcedon (451 A.D.). In fact, there
is nothing in any living person’s mind that is not an “image.” But there is a fundamental difference
between the im-age formed of a person from the words and actions of the per-son him or
herself, and the image formed from what someone else thinks of that person.I am aware of the
grave difficulties of arriving at an au-thorita-tive, clear image of the historical Yeshua. But to the
extent that we Christians can, we must. That must be our standard. Of course, no one can ever
arrive at a completely “objec-tive” image of Yeshua. Every fact is relativized by the perceiver. It is
also true that we can come to a fuller grasp of a fact if we have per-ceptions of it from sev-eral
different standpoints. It is, however, the original datum, the Urtatsache, that we are trying to
grasp so that we can somehow relate it to ourselves. This latter part of course relativizes the
original fact, i.e., puts it in relation to us, but it is the Urtatsache that we are trying to grasp and
relate to us. We know today that we can never fully grasp it as it “ob-jectively” originally existed—
just as in modern physics we now realize that to pass light or electrons through an ob-ject to “ob-
serve” it changes it. Still, with that now chastened knowledge that we can never attain a
completely “objective” image of anything, we can always strive to come closer, as with the
Parmenidean continuum. It is this that I and a growing number of Christian thinkers believe we
should do regarding the historical figure of Yeshua.Then, with due modesty and openness, it
seems to me that the best image of the historical Yeshua that we can attain at a given moment
has priority over all explanations as to his mean-ing. What Yeshua thought, taught, and wrought
is the Yeshuanic, if not the “Christian,” Gospel, even though we learn that only through others.
Edward Schillebeeckx makes the same claim: “The constant factor in Chris-tianity is that
Christians de-termine the final or ultimate meaning of their concrete history by refer-ence to
Jesus of Nazareth.”[9] Things are said to be Christian “with the same proviso that they are
judged to con-form to the yardstick of this historical reality that is Jesus himself.”[10]Each person
stands in a particular historical context and place in the world so that all perceptions are
fundamentally influenced by that fact, including perceptions of historical critical images. An
awareness of this limitation will allow a person to avoid na-ive absolute certitude on the one
hand and complete skepticism on the other. Further, as we become aware that human language
is both a liberating and a limit-ing instrument, we will be able to proceed with modesty though
also security, being open to new evidence, insights, perspectives, and, hence, change. But, of
course, all this proper modesty is appropriate not only for the image of the historical Yeshua
derived from the “primary data,” but also, and all the more so, for all images of the “reac-tions to,”
or doctrines about, him.What does a contemporary Christian do, however, with the his-torical
fact that in the development of Christianity the “teach-ing Yeshua” quickly became the “taught
Christ,” even within the time of the writing of the New Testament? The resurrec-tion ex-perience



was clearly a trans-forming one for the followers of Yeshua. However one understands the New
Testament reports of the empty tomb, the resurrection experience had a profound im-pact on the
followers of Yeshua: they began to perceive things about him that they had not been conscious
of when they were with him. Clearly, however, the Yeshua they knew was not trans-formed into
some kind of magical figure or totem for them. Ra-ther, in the resurrection experience the
followers of Yeshua felt inwardly confirmed in their pre crucifixion experience of the encounter
with what they perceived to be the divine through Yeshua and what he thought, taught, and
wrought.4. The Teaching Yeshua, Not the Taught ChristThe New Testament scholar Thomas
William Mansion re-marked: “We are so accus-tomed, and rightly, to make Jesus the object of
religion that we become apt to forget that in our earliest records he is portrayed not as the object
of religion, but as a reli-gious man.”[11]Thus, in teaching about Yeshua, his followers attempted
to teach what they had learned from him. However, what they learned from Yeshua could not be
limited to what he put into words (what Yeshua “taught”); they obviously were deeply struck by
his inner self, which appeared to them full of wisdom and effec-tive love (what Yeshua “thought”),
and how this seemed to them to permeate his every action (what Yeshua “wrought”). This is
evident in the Synoptic reportage. Yeshua’s whole person was the source of this utterly
transforming “learn-ing expe-rience” for his followers. This transformation was so profound, so
pervasive, that, rather than being shattered by the death of Yeshua on the cross (its agony
proved to be the crucible in which their “enlightenment” and love were purified, strength-ened,
and transformed), they were enabled, as it were, in Pauline symbolic language, to go down into
the tomb with him and rise with the reconfirmation of their pre crucifixion experi-ence of Yeshua.
Their experience of him was true and authentic after all; he really was—is!—the source of true
life; he lives on!Thus the “taught Yeshua” (i.e., the taught or proclaimed Christ) was, first of all,
the fullest way to hand on the “teaching Yeshua,” that is, what he thought, taught, and wrought in
his whole person. Hence, it appears to many Christian thinkers that any move to understand the
proclaimed Christ as someone, something, other than the “teaching Yeshua” can easily become
problematic. Any move to understand the “proclaimed Christ” in contrast to the “teaching
Yeshua,” to what he evidenced in his whole person, would be to play false not only with Yeshua
but also his first disciples.The theology of the Gospel of Luke is even clearer in its in-sis-tence
that it is primar-ily what Yeshua preached—rather than Yeshua him-self—that should be
preached by Christians. The Catholic scholar Joseph G. Kelly notes that, according to Luke,
“Jesus always points not to himself but to God. As a result, the preacher cannot become the
preached.... The disciples are not called upon to preach the person of Jesus. What they must do
is preach the message of Jesus.... Jesus shows Christians the Way and Christians see
themselves on the Way.” Therefore, Kelly says what Christians must now preach is The Way
which Yeshua preached; that is, repentance and the forgiveness of sins—release (Lk 4:18). This
Way is to be preached in the name of Yeshua and followed by Yeshua’s disciples because he
was the one who ac-complished this Way. But, for Luke, “Jesus is not the Way. The Way is what
Jesus taught must be done. The mes-sage is not Jesus, but release. Jesus did not glorify



himself but lived in such a way as to give glory to God. This resulted in God’s glorifying Jesus.
Jesus did not proclaim himself but said that his per-son and life made God known.” Kelly adds
that “eve-ry time that the reign breaks in at a moment of release, one can glimpse God. God is
the end and the goal. One of the ways to find God is to follow the Way of Jesus, but Jesus’ Way
is not the only way.”[12]Embedded in the Gospels of Matthew and Luke is a prior docu-ment
which New Testament scholars refer to as “The Say-ings of Jesus,” or “Q” (from the German
word Quelle, source). Analysts of Q, which is “one of the earliest writings, if not the earliest
writing in Christianity,”[13] find in these perhaps first Christians an under-standing of Yeshua
“almost entirely different from what we find in Paul, and its [“Q”] view of Christianity challenges
us to rethink the very beginnings of Christianity itself.”[14]These scholars also note that in Q,
Yeshua the proclaimer does not become the proclaimed, “but in Q he remains the pro-claim-er,”
and that “this is the very heart of Q’s understanding of the way of salvation. Jesus himself is the
very means of salvation, but it is not through his redeeming death, which is no-where men-
tioned in Q, rather, in his revealing of God’s reign and the way to share in that kingdom.”[15] In
other words, salvation, au-thentic human life, is to be found by following what Yeshua taught.
Moreover, when Yeshua says in Q, “whoever rejects me rejects him who sent me” (Lk 10:16), “of
course, the sending from the Father does not refer to the incarnation of Jesus, but to Jesus’ call
to be a prophet.”[16]Most Christians over the centuries have from the beginning un-derstood the
histor-ical Yeshua, what he thought, taught, and wrought, to be centrally important. It has for the
most part been argued that a particular teaching about Yeshua was right and orthodox because
it ulti-mately fit with the historical Yeshua who lived two thousand years ago. True, some
teachings were directly based only on some later traditio, but then the claim was at least implicit
that such a procedure was a sure way to link up with the real, historical Yeshua. There would be
few Christians, if any, who would be willing to affirm the statements about Jesus Christ in the
Council of Nicaea (325 A.D.) or Constantinople (381 A.D.) even if they could not be said of the
historical Yeshua of Nazareth. The difficulty that historically conscious scholars point to in this
situation is that the “reactions to” the state-ments about Yeshua, whether past (traditio) or
present (magisterium), tend too often to be the yardstick for understanding the historical Yeshua
when it should be the other way around.In a recent book that has a great deal to recommend it in
its ex-pansive and balanced view, Catholic theologian William M. Thompson alludes to the
“histor-ical Jesus” and rejects him as “a final norm of Christian revelation and theol-ogy.” One
reason offered for this rejection is that our knowledge of the Jesus of history “must ultimately rely
upon the kerygma [proclama-tion].”[17] The asser-tion is true, but how does that not make the
historical Yeshua the ultimate stand-ard? Of course, for us it is our apprehension of the historical
Yeshua, derived from a critical analysis of the kerygmatic text, that de facto is our final norm. But
that is also true of the kerygmatic Yeshua, the “previously ‘reacted to’” Yeshua—only one step
still further removed from the historical Yeshua.Mark, Matthew, Paul, Chalcedon, etc., all
believed and averred that they were communicating something very important about the
historical Yeshua. They did not want their readers to accept it because they said it but because it



told them something important about the real, historical Yeshua which would lead them to live a
full human, i.e., “saved” life. For a subsequent Christian to claim that their statements, their
kerygma of (preach-ing about, reactions to) the historical Yeshua is the ulti-mate norm of what is
authentically Christian is either to miss or reject the very essence of what he was saying. To be
sure, the Gospels are the final documen-tary sources we have for our knowledge of Yeshua. But
the point to be noticed here is that they are “docu-ments,” i.e., “teachings,” and teachings are of
or about something and/or someone—in this case, Yeshua. The “documents” are merely the
pointers to, images (eidola) of, the historical reality. To stop short finally at the eidola rather than
move on toward that which the eidola points to is (e)ido latria.5. Yeshua: Messiah or Christ?If
Yeshua taught that the Torah should be observed, should his followers then observe the Torah?
Put that way, the answer seems an obvious “Yes.” And that is precisely what his first fol-lowers
thought too, and they acted accordingly. Peter and the other disciples and followers went to pray
at the Temple and synagogue and observed the Torah. But after a while—as their teaching
spread—there arose the problem of the Gentiles. Could they also become followers of The
Way? The first answer was “Yes.” The Jews had already been following Christ for scores of
years. These Gentile converts to Judaism were called prose-lytes; they were circumcised and
took on the full observance of the Torah.But in the synagogues outside of Israel there were not
only born Jews and prose-lytes, but also the so called “God fearers,” who apparently were more
nu-merous than the proselytes. The God fearers were Gentiles who accepted the teachings,
ethics, Scriptures, and main practices such as the Sabbath, but were not circumcised and did
not follow all the ritual laws of Judaism. It was from among them that many of the first follow-ers
of The Way outside of Israel came. At first, they were often told they had to become full fledged
Jews in order to be follow-ers of The Way (to be Jewish), to be followers of Yeshua. It made
sense—but not complete sense—to all. The scores of thou-sands of God fearers in the Roman
empire had earlier decided to throw in their lot with Judaism, but not in-clud-ing circumcision and
the full observance of the Torah. Why should they change that decision in order to be associated
with one particular Way of being Jewish?The obvious direct way to solve that problem was to
inquire what Yeshua had to say on the matter. Unfortunately, he had said nothing. As we read
over the Gospels it appears that Yeshua felt sent “only to the lost sheep of the peo-ple of
Israel” (Mt 15:24), as he told his disciples, and that when he sent out the Twelve to preach the
Good News he said to them, “Do not go to any Gentile territory or any Samaritan towns. Go
instead to the lost sheep of the people of Israel” (Mt 10:5). However, when Gentiles came to him
he responded to them—he healed the child of the Syrophoenician woman and the centurion.
Thus, it would seem that the teachings and actions of Yeshua did not speak di-rectly to his later
followers’ problem, a situation bound to occur frequently in every movement.Hence the early
Jewish followers of Yeshua had to solve their problem by apply-ing the spirit, teaching, and life of
Yeshua, what he thought, taught, and wrought, to their contemporary situ-ation. They decided,
after an intense struggle between Peter and Paul, along the lines of the God fearers’ solution:
those who were born Jews had received the privilege and burden of the Torah and should, as



Yeshua himself taught and did, continue to observe it; Gentiles should simply accept the Jewish
teachings, Scriptures, ethics, and main cultic customs as focused through Yeshua, but they did
not have to take on circumcision and the full obligation of the Torah, especially the ritual customs.
[18]But something critical happened in this early gestation period of the Christian religion.
Yeshua had taught his followers to live a life that was intense-ly, interiorly concerned for the
oppressed, faithful to God’s Torah. His followers also thought after a while that he was the
promised “anointed one” of God, the Meshiach, the Messiah, who was to overthrow Israel’s yoke
of Roman occupation and become king. Yeshua told them often that his king-dom was not a
political one, but they nevertheless set their hearts on the imminent in-breaking of God’s reign
under the reli-gious and political leader-ship of the Meshiach, who they believed was Yeshua.
This was not unheard of in the Judaism of that time, as it languished under the foreign
oppression of the Roman empire. There were many messianic claimants. For ex-ample, a
hundred years after the death of Yeshua, Rabbi Akiva, who is highly revered in the Jewish
community to this very day, proclaimed that the anti Roman Jewish Freedom Fighter Bar
Kokhba (who was defeated in 135 C.E.) was the Meshiach.But those high, wild hearted hopes
were dashed on Good Friday. All seemed destroyed. They said, “This man was a prophet, and
was considered by God and by all the people to be mighty in words and deeds. Our chief priests
and rulers handed him over to be sentenced to death, and they nailed him to the cross. And we
had hoped that he would be the one who would set Israel free” (Lk 24:19 21).However, as we
know, it did not all end there. Three days af-ter Good Friday was Easter, the Resurrection. The
followers of Yeshua experienced him now not only as the charismatic teacher who was
ignominiously executed, but also as the one raised to a new life by God.In light of the
extraordinary, energizing Easter experience the followers of Yeshua began to reflect on
everything he had said and done. They thus began to see things they were unaware of at the
time. More and more they were convinced that God had been doing great things in Yeshua. As
they reflected they tried to name these great things, and so Yeshua was retrospectively given
various titles: Lord, Savior, Son of Humanity, Son of God, etc. One title, Meshiach, was still
attributed to him—as it perhaps was during his historical life—but now inwardly trans-formed,
“spirit-ualized.” It comes down to us from the New Testament Greek as Christos, Christ. Thus, it
is more accurate to say that Christians claim that Yeshua, crucified and raised up, is not the
Meshiach, the Messiah, as promised in the Scriptures—for among other things a political leader,
a king who would liberate the country of Israel and bring universal peace was promised—but is
the Christ, a meeting point of the human and divine.Thus, in short order, Yeshua, the Christ,
became the door through which the Gentiles enter into the knowledge (not just of the head but
also the heart, and not just individually but also into a community) of the one God, the Creator,
the Source and Goal of all being, and how they should live according to God’s design, God’s
Torah. Because many Gentiles came to the one true God through Yeshua the Christ, they called
themselves Christians. But most born Jews in effect said, “Yeshua, yes—Messiah or Christ, no.
Yeshua did not fulfill the promises of the Meshiach, and we do not require a Christ to bring us to



the one true God—we know God already.”6. Yeshua and His Disciples Thought JewishlyWe
now come to an extremely crucial and delicate point which follows from the Jewishness of
Yeshua and his first fol-lowers, the founders of The Way, of Christianity. Because they were
Jews, they thought and talked like Jews. Conse-quently, if we are to understand correctly what
Yeshua and his first follow-ers meant when they spoke, we will have to perceive their state-
ments in their Jewish categories and thought pat-terns. Not to do so would be to read our foreign
meaning into their statements and actions rather than to draw out their intended meaning. We
would be engaged in eisegesis instead of exegesis. The Catholic systematic theologian Edward
Schillebeeckx stressed this when he wrote, “Jesus was a Jew; and his close friends and
disciples also thought as faithful Jews would think. It was as Jews that they were to interpret
Jesus.”[19]Those Christians who have gone the route of seeking inter-preta-tions of the words
and actions of Yeshua and his first fol-lowers that are different than Jewish understandings have
ob-viously turned away from Yeshua and the founders of Christi-anity. To be sure, there were
disputes among the Jews them-selves about the correct meaning of many things. But these dis-
putes all took place within an accepted framework of mean-ing. It is within that broad Jewish
framework of meaning that Yeshua and the founders of The Way thought and acted. Conse-
quently, it is also the framework within which subsequent fol-lowers of Yeshua will have to
understand Yeshua and his followers first if they are to grasp their message, their “good news,”
correctly. Of course, ways of thinking other than Jewish can be of great value, and Christians cer-
tainly are to be encour-aged to embrace every-thing of value. Non Jewish ways of think-ing,
however, will not be of value in understanding what Yeshua and his first followers said and did. In
fact, they can be extremely misleading and even fundamental hindrances to the “Good News,”
the Gospel of Yeshua, and his first followers if so applied.Such a principle of understanding
appears quite straightfor-ward and simple. But the grasp of this simple principle depends on
perceiving all statements about the meaning of things to be rela-tional, that is, properly
understood only when seen in relation to those who made the statements, the contexts in which
they made them, the patterns of thought and speech they used, etc. Such a perception is
standard fare for a contemporary Western scholar—post-historicism, post-sociology of
knowledge, and post-linguistic analysis. Not so, however, in the past. This princi-ple of
understanding the Gospel relationally, that is, within the Jewish framework of meaning that
Yeshua and his first followers embraced, simple and obvious as it seems to many today, will
occasion in many instances a radical rethinking of Christian teaching to bring it in line with the
thought of Yeshua and his first followers, the founders of The Way, Christianity—to bring it in line
with their Jewish way of understanding.Let us illustrate the implications of applying this principle
of understanding by looking again, however briefly, at the central teaching of Christianity, one
upon which everything else de-pends: Christology.As noted above, it is clear that Yeshua’s
followers thought of him during his life-time as the Meshiach, with all its political im-plications,
although, judging from contemporary Scripture schol-arship, it is unlikely that Yeshua him-self
ever claimed to be the Meshiach.[20] But even if he did think of and claim himself to be the



Meshiach, it was in very transformed, “spiritualized” fash-ion; the same was also true of his
followers after the cruci-fixion and resurrection. In any case, Jews never thought of the Meshiach
(and who else thought of a Meshiach but a Jew?) as being divine in an ontological sense. The
Meshiach was called a son of God by Jews, but again, never in an ontological sense. For the
Jews, this language was always understood in a non-ontological, meta-phorical sense. Yeshua
and his first fol-lowers were Jews—they thought and spoke as Jews. Conse-quently, when
speaking of Yeshua as Meshiach, or even in the trans-formed, spiritualized sense of Christos,
these Jews were not speaking ontologically. It was not the Jews, it should be recalled, but the
Greeks who de-veloped the ontological frame-work of thinking—philosophia. Pouring ontological
meaning into the nonon-to-logical Jewish language of Yeshua and his first (Jewish) followers
again is to engage not in exegesis but in eisegesis.
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